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ARTICLE INFO ABSTRACT

Keywords: The consequences of colonialism are important not only because they shape our “world of na-
Colonial past tions” at the level of international relations, but because their contemporary repercussions are
Colonialism also present in the psychosocial dynamics at work among former colonized and former colonizing

Intercultural relations

peoples, such as identity building, collective emotions, traumatic processes, intergroup relations,
Collective memory

prejudice, discrimination, and acculturation processes. However, there is still a scarce amount of
cultural and social psychological studies dealing with the current implications of colonial history
and memories in contemporary societies. This Special Issue aims to fill this gap. The main focus
here is on the relevance of historical representations and collective memories of the colonial past
with regard to contemporary intercultural relations. In this vein, this Special Issue includes eight
papers that shed light on the content and structure of social representations of colonial history;
the emotional and cognitive impacts of the colonial past; and how colonial past is shaping
contemporary acculturation processes and intergroup attitudes and relations. This Special Issue
hosts original empirical research employing different methodologies (e.g., interviews, ques-
tionnaire surveys, experiments, and case studies), as well as theoretical papers that rely on a
systematic review of the empirical literature. Together, the contributions in this Special Issue
stress the importance of considering colonial legacies in the study of contemporary intercultural
relations. We call for dialogue and interdisciplinary work in this domain between social and
cultural psychology and other social sciences, such as history, anthropology, and political sci-
ence.

Introduction

“It’s a crime. It’s a crime against humanity. It’s truly barbarous and it’s part of a past that we need to confront by apologizing to
those against whom we committed these acts.”
Emmanuel Macron, February 14, 2017, from a broadcast on Algerian television channel Echorouk

During his visit to Algeria, at that time French presidential frontrunner, Emmanuel Macron described colonization as a “crime
against humanity.” His words sparked outrage among conservative and far-right parties in France, a country which has never offi-
cially apologized for its more than century-long colonization of Algeria. This example illustrates how collective memories of colo-
nialism can power the dynamics between minority and majority groups all around the world: both between immigrants from the
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former colonies and the former colonizing nations who today are their host societies and between indigenous populations and the
majority groups in former settlement colonies. In parallel, the social integration of ethnic minorities is today one of the primary
concerns of political leaders and governing bodies. However, the link between colonialism and present-day relations between cultural
majorities and minorities has been constantly and repeatedly overlooked, ignored, or denied. This historical amnesia often serves the
aims of the majority groups to legitimize the existing “post-colonial” social order that has persisted even after decolonization (Licata,
2012).

Surprisingly, cultural and social psychology has only recently attempted to deal with this sensitive and important topic (see
among others, Bhatia & Ram, 2001; Bonnot, Krauth-Gruber, Drozda-Senkowska & Lopes, 2016; Cabecinhas & Feijé, 2010; Figueiredo,
Valentim, Licata, & Doosje, 2013; Haas & Vermande, 2010; Leone & Mastrovito, 2010; Marques, Paez, Valencia, & Vincze, 2006;
Okazaki, David, & Abelmann, 2008; Pereira de Sa & Oliveira, 2002; Valentim, 2011; Volpato & Licata, 2010). This Special Issue aims
to draw the attention of the field of cultural and social psychology to the obvious but oblivious link between the colonial past and
current intergroup relations. The main focus here is on the consequences of social representations of the colonial past on identity
building, collective emotions, prejudice, discrimination, and acculturation processes in contemporary multiethnic societies. First, we
provide an overview of existing research in the field of social and cultural psychology on the colonial past and intercultural relations.
Next, we give a summary of the eight papers included in this Special Issue.

The colonial past and intercultural relations: the state of knowledge

Social representations (Jodelet, 2006; Lo Monaco, Delouvée, & Rateau, 2016; Moscovici, 1961; Sammut, Andreouli, Gaskell, &
Valsiner, 2015) help people understand and give significance to diverse social phenomena, including their own history (for examples,
see Liu et al., 2005, 2009). These social representations of the past, or more widely, collective memories, are necessary to preserve a
sense of group continuity and to cultivate values and norms that prescribe behaviors within a group and between an ingroup and
outgroups (Bobowik et al., 2014; Licata & Mercy, 2015; Liu & Hilton, 2005; Paez, Bobowik, De Guissmé, Liu, & Licata, 2016; Paez,
Liu, Bobowik, Basabe, & Hanke, 2016; Pennebaker, Pdez & Rimé, 1997; Pennebaker, Paez, & Deschamps, 2006; Sani, 2008). From
this perspective, the colonial era fulfills a variety of necessary conditions for being integrated into a group’s collective memory (see
Paez, Bobowik et al., 2016; Paez, Liu et al., 2016 for more details on these conditions). Namely, colonial historical experiences 1)
were and continue to be central for social identities, both of formerly colonizing and of formerly colonized nations; 2) they have
provoked a significant social change for the groups involved, including a threat to the group identity of the colonized peoples; 3) they
are emotion-laden because they evoke, for instance, group-based guilt and shame among the formerly colonizing peoples, and group-
based anger but also feelings of shame and inferiority among the formerly colonized; 4) they are transmitted, for instance, through
history teaching or celebrations of such events as October 12, commemorated as Columbus Day or Hispanic Day by the formerly
colonizing nations or majority groups but also as the Day of Indigenous Resistance by the formerly colonized; and 5) their collective
remembrance still serves current needs and goals among members of these groups.

In the following sections, we will review the existing literature in social and cultural psychology that analyzes the colonial past as
a “historical charter” (Liu & Hilton, 2005) in the representations of the national history of both formerly colonizing and colonized
peoples (see a section on “Collective Memories and Social Representations of the Colonial Past”), that considers the role of group-
based emotions that the colonial past constantly evokes (see “Group-Based Emotions and the Colonial Past” section), and that
examines how the colonial past shapes current intercultural relations and determines peoples’ lives (see the “Colonial and Post-
colonial Ideologies” and “Prejudice and Colonial Past, Acculturation, and Adjustment of Minorities” sections).

Collective memories and social representations of the colonial past

Depending on the role that a group played during the colonial era, the historical narratives assimilated and transmitted by the
formerly colonizing powers and formerly colonized peoples may be contrasting (see Cabecinhas & Feij6, 2010; Klein & Licata, 2003;
Licata & Klein, 2010). The colonial past and its polemic social representations (Moscovici, 1988) are therefore a controversial topic in
the present-day public debate (see Licata, Khan, Lastrego, Cabecinhas, Valentim, & Liu, forthcoming). They fuel tension not only in
international but also intercultural relations between majorities and minorities within multicultural societies. Below, we offer an
overview of the existing research on how the colonial past is being perceived by formerly colonizing and formerly colonized groups.

The colonizer’s perspective

It is only relatively recently that social representations of colonialism have become polemic among the formerly colonizer nations.
Over centuries “the discoveries of the New World” were generally depicted as the civilizing of the “wild” peoples and as golden times.
According to these benevolent representations, the colonizers are commemorated as national heroes, and good-natured and moral
people. Existing research confirms that there is still support for the narratives that legitimize the past colonial rule. For instance, in
the 18th, 19th, and 20th centuries, Columbus was usually presented as an adventurous, yet faithful and self-disciplined, entrepreneur,
who helped to globalize the world (Schuman, Schwartz, & D’Arcy, 2005). A section of Portuguese public opinion still idealizes “the
voyages of discovery,” while minimizing the violence that accompanied colonial expansion (Cabecinhas & Feijo, 2010; Pereira de Sa
& de Oliveira, 2002). Studies on luso-tropicalism (Vala, Lopes, & Lima, 2008; Valentim, 2011; see Valentim & Heleno, forthcoming,
for definitions) have pointed out that benevolent representations of Portuguese colonial history are still endorsed in the present. In
Australia, institutional narratives of colonization still perpetuate the story in which the British populated an “empty” territory, to
which they brought technology and culture (Mellor & Bretherton, 2003). In the same vein, Italians share the myth of the “good
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Italian” to portray their ancestors who colonized Africa (Cajani, 2013; Leone & Sarrica, 2012). Furthermore, a sizeable percentage of
Belgians still agree with the view of colonial times as being an opportunity for advancement of the colonized indigenous populations,
and hold a positive view of King Leopold II (Klein, 2005, 2010; Klein, 2005, 2010). Overall, these positive memories of colonial times
focus on the civilizing mission of the “Old World” as well as on the development of the colony in such domains as infrastructure,
health, or education.

In recent decades, however, these representations of the colonial rule, predominant in earlier centuries, have been to a great
extent marginalized by the post-colonial or anti-colonial discourse. Around the 1970s and 1980s, the colonial past became part of the
public discourse in France and Belgium, and a topic commonly addressed in movies and literature (Blanchard, Bancel & Lemaire,
2005; Haas & Vermande, 2010). Representatives of some countries, such as the Netherlands (for a discussion of the Dutch colonial
past see Scagliola, 2012), Belgium, or France (Blanchard et al., 2005; Lastrego & Licata, 2010), even offered apologies for colonial
crimes, which were expected to improve intercultural relations between colonial-origin minorities and the host majorities in these
countries.

Critical approaches of the colonial past call for recognizing the colonial era as a period of cruel and violent exploitation of the
native inhabitants of former colonies, and in some cases of genocides that led to the disappearance or endangering of native peoples
(Cabecinhas & Feij6, 2010; Licata & Klein, 2010). Today, these representations seem to be shared by growing portions of the majority
groups in formerly colonizing countries, although they coexist with more benevolent memories of colonial times. Indeed, empirical
research in the Netherlands (e.g., Doosje, Branscombe, Spears, & Manstead, 1998), France (e.g., Bonnot et al., 2016; Haas &
Vermande, 2010) and Belgium (e.g., Licata & Klein, 2010) found that young adults in the formerly colonizing countries to some
extent acknowledge the dark and violent side of colonization, probably — as some authors discuss — because they grew up in a more
critical ideological environment compared to older generations. Thus, for instance, young Belgians tend to depict the colonial king —
Leopold II — as a cruel megalomaniac, contrary to the older generations that stress his positive traits. Nevertheless, although ac-
knowledged, these colonial crimes are not necessarily being associated with the present intercultural dynamics because dominant
majority groups tend to deny that the disadvantaged situation of colonial-origin minorities in the present is the consequence of these
historical wrongdoings (see “Colonial and Post-colonial Ideologies and Prejudice” section for more on this topic).

The colonized’ perspective

From the perspective of the colonized, resistance and critical representations of colonial rule are not new at all. For instance, the
so-called Black Legend (La Leyenda Negra) of cruel Spanish rule had already emerged during the colonial period and served to
legitimize the struggle against the Spanish during those centuries. On the other hand, it is only until recently that October 12 has
begun to be celebrated as the Day of Indigenous Resistance in some Latin American countries, defending the claim that the discovery
of America was an example of ethnic cleansing and a socio-cultural genocide. From this viewpoint, Columbus is a conqueror obsessed
with gold and responsible for the extermination or enslaving of indigenous populations (Kubal, 2008).

Furthermore, for the indigenous populations or minorities descended from colonized nations, the colonial period tends in the
present day to be represented as a history of oppression to a greater extent than for the majority groups (e.g., Cabecinhas & Feijo,
2010; Cabecinhas et al., 2011). For instance, colonial crimes are very salient in Mozambican memories, which stress the most
oppressive aspects of the colonial period, associated with the slave trade and brutal repression (Cabecinhas & Feij6, 2010). African
students living in Portugal do not endorse the benevolent luso-tropicalist representations of the Portuguese colonial past (Valentim,
2011). Finally, Aborigines in Australia also transmit a narrative of dispossessions, genocide, and cultural oppression (Augoustinos &
Lee Penny, 2001; Augoustinos, Hastie, & Wright, 2011; Mellor & Bretherton, 2003).

Nevertheless, positive, paternalistic representations of colonial times persist not only among the formerly colonizing but also
among the formerly colonized populations. The colonized may also exhibit a colonial mentality (David, 2008, 2009; David & Okazaki,
2006a, 2006b), that is, they may internalize and legitimize some of the less positive images of their own group relative to the
formerly colonizing outgroup. David and Okazaki (2006a) demonstrated that among Filipino Americans, a colonial mentality is a
multi-faceted construct covering such dimensions as the tendency to discriminate against less assimilated ingroup members, to
perceive ingroup physical traits as inferior to the colonizer physical traits, to feel fortunate for having been colonized and to feel
indebted toward one’s past colonizers, the feelings of shame and embarrassment toward ingroup culture, and feelings of inferiority
toward one’s ethnicity and culture. Utsey, Abrams, Opare-Henaku, Bolden, and Williams (2015) found similar dimensions of colonial
mentality among young adults in Ghana (except for feelings of shame and embarrassment and feelings of ethnic and cultural in-
feriority, which emerged as one factor).

Importantly, these contrasting depictions of colonialism may have important consequences in terms of: a) prejudice and dis-
crimination between the formerly colonizer and colonized populations, b) group-based emotions elicited by collective memories of
colonization, and c) integration of adjustment of the formerly colonized. In the following sections, we address each of these three
possible products of colonialism in the collective memories of contemporary societies.

Colonial and post-colonial ideologies and prejudice

The way in which both formerly colonizing and colonized peoples remember the colonial past serves different current needs and
goals and thus determines their collective identities and intergroup behavior in the present. Research has indeed shown that col-
lective memories may hinder or improve present-day intergroup relations, depending on the way the past is remembered or framed
(e.g., Bar-On & Kassem, 2004; Bilewicz & Jaworska, 2013; Jetten & Wohl, 2012; Klein & Licata, 2003; Kus, 2013; Lastrego & Licata,
2010; Sibley, 2010; Sibley, Liu, Duckitt, & Khan, 2008; Smeekes, Verkuyten, & Poppe, 2011; Vala et al., 2008; Valentim, 2011).
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In the context of colonial legacies, for example, past research regarding Portuguese colonial history suggests that luso-tropicalism
is associated with prejudice (Vala et al., 2008; Valentim, 2011). In the same vein, in his dark duo model of post-colonial ideology,
Sibley (2010) argued that two central ideologies — historical negation (vs. recognition), i.e., the belief that colonial history is irre-
levant to contemporary inequalities, and symbolic exclusion (vs. projection), i.e., a belief that indigenous cultures are irrelevant to
national identity — mold intergroup relations in post-colonial societies, and mostly serve to legitimize inequality and dismiss re-
parations for disadvantaged indigenous peoples (Sibley et al., 2008; for a review see Sibley & Osborne, 2016). Empirical evidence has
confirmed that, among the dominant majority, both historical negation and symbolic exclusion were associated with less support for
using governmental funds to create a Maori television channel (Sibley, 2010) and with less support for collective action on behalf of
the disadvantaged indigenous population among both the dominant majority and the indigenous themselves (Osborne, Yogeeswaran,
& Sibley, 2017). However, in other studies it was mostly historical negation that was associated with opposition toward (or less
support for) resource-specific or symbolic aspects of policies of cultural recognition (Sibley, Wilson, & Robertson, 2007; Sibley et al.,
2008) and predicted reduction in support for these policies over time (Sibley & Liu, 2012). Furthermore, Sengupta, Barlow, and
Sibley (2012) showed that post-colonial ideologies are shaped by ingroup and outgroup contact. These authors found that symbolic
exclusion (but not historical negation) was related to both ingroup and outgroup contact among both the dominant majority and
indigenous minority (Sengupta et al., 2012). Outgroup contact decreased symbolic exclusion among the dominant majority but
increased symbolic exclusion among the indigenous Maori. For ingroup contact, in turn, the pattern was exactly the opposite. Thus,
for indigenous peoples, it was found that intergroup contact with the majority group may increase system-favoring ideologies.

Overall, existing empirical research on colonial and post-colonial ideologies suggests that they not only shape intercultural re-
lations in the present or in the future (Sibley et al., 2008; Sibley & Liu, 2012; Vala et al., 2008; Valentim, 2011) but that existing
intercultural dynamics do also contribute to the maintenance of these ideologies.

The colonial past and group-based emotions

Another line of studies addresses group-based emotions elicited by collective memories of colonization. According to intergroup
emotions theory and existing empirical research (Doosje et al., 1998; Mackie & Smith, 2002; Mackie, Devos, & Smith, 2000; Ray,
Mackie, & Smith, 2014), people experience group-based emotions in response to events that affect the group the person identifies
with. That is, emotions such as fear, anger, guilt, or compassion may be experienced individually, without face-to-face interaction
with the ingroup or the outgroup, as a result of the exposure to events that are relevant to one’s ingroup. Research has examined both
negative group-based emotions, such as anger (e.g., Figueiredo, Doosje, & Valentim, 2015; Figueiredo, Valentim, & Doosje, 2015;
Halperin, 2011, 2014), or guilt and shame (e.g., Doosje et al., 1998; Dresler-Hawke & Liu, 2006; Klein, Licata, & Pierucci, 2011;
Marques et al., 2006; Paez, Marques, Valencia & Vincze, 2006), and positive ones, such as hope (e.g., Cohen-Chen, Halperin, Crisp &
Gross, 2014; Halperin, 2014; Moeschberger, Dixon, Niens, & Cairns, 2005) or respect (e.g., Leonard, Mackie, & Smith, 2011). It is
argued that these emotions are equally intense as the emotions related to personal experience and predict evaluations of the others
(outgroups) and action tendencies toward the others in the same way personal emotions do (Mackie & Smith, 2002). Thus, these
emotional responses are expected to affect intergroup relations (Giner-Sorolla, 2012; Iyer & Leach, 2008).

One specific area of interest in research on group-based emotions is how people emotionally respond to reminders of ingroup
transgressions in the past (see Branscombe & Doosje, 2004; Iyer & Leach, 2008), which may evoke feelings of collective guilt, i.e., a
feeling that the ingroup did not behave as it should have (Branscombe & Doosje, 2004; Doosje et al., 1998; Paez, Marques, Valencia, &
Vincze, 2006) and/or collective shame, i.e., the concern about the damage that ingroup transgression causes to the ingroup’s image
(Lickel, Schmader, & Barquissau, 2004). Negative memories of colonialism may therefore be an important trigger for experiencing
group-based emotions within formerly colonizing groups, as they can feel collective guilt or shame for colonial crimes committed by
the ingroup. In turn, remembering positive aspects of colonial times may reduce these moral group-based emotions.

Existing research has shown that reminders of past colonial crimes or the way the victimized outgroup is perceived can indeed
activate feelings of collective guilt or other negative emotions among the members of the colonizing country (Doosje et al., 1998;
Figueiredo, Doosje, Valentim, & Zebel, 2010; Klein et al., 2011; Leone & Sarrica, 2014; Licata & Klein, 2010; Zebel et al., 2007).
Importantly, experiencing collective guilt may depend on the strength of ingroup identification. In the context of colonial legacies,
some studies have indicated that high-identifiers react defensively with lower collective guilt compared to low-identifiers (Doosje
et al., 1998), while others showed that the effect of identification on collective guilt may be curvilinear because for low-identifiers
their national history and associated collective guilt is not relevant (Klein et al., 2011). Finally, there is also empirical evidence that
the effects of identification on collective guilt may depend on the source of information or previous reparations (Doosje, Branscombe,
Spears, & Manstead, 2006). Finally, family involvement in a nation’s colonization past may be another important determinant of
experiencing self-conscious group-based emotions (Zebel et al., 2007).

Furthermore, group-based emotions, including collective guilt and shame (Allpress, Barlow, Brown, & Loius, 2010; Branscombe,
Slugoski, & Kappen, 2004; Figueiredo et al., 2010; Figueiredo, Valentim, & Doosje, 2011; Klein et al., 2011; Lickel et al., 2004), are
known to influence collective behavior, e.g, the willingness to offer reparations for ingroup’s wrongdoings (Augoustinos, Hastie, &
Wright, 2011; Brown, Gonzélez, Zagefka, Manzi, & Cehaji¢, 2008; Iyer, Leach, & Crosby, 2003; Mari, Andrighetto, Gabbiadini,
Durante, & Volpato, 2010). On the other hand, the levels of guilt, shame, and taking responsibility for colonial crimes tended to be
low across different studies (Allpress et al., 2010; Doosje et al., 1998; Klein et al., 2011; Marques et al., 2006; see also Leach,
Zeineddine, & Cehajic’—Clancy, 2013 for a general review on self-criticism for mass violence). As Branscombe (2004) concluded,
collective guilt is a fragile emotion.
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Colonial past, acculturation, and adjustment of minorities

Finally, whereas sociologists have been interested in such topics as resistance, collaboration, and other practices of the colonized
(see Steinmetz, 2014 for a review), research in social or cultural psychology has only rarely addressed such psychocultural constructs
as acculturation, ethnic identity, or the psychological wellbeing of colonial-origin minorities in the context of colonial legacies
(Bhatia & Ram, 2001; Okazaki, David, & Abelmann, 2008). This is surprising, considering the tremendous consequences colonialism
has had for indigenous populations across the world, starting from territorial dispossessions and the exploitation of natural resources
and ending with the collective traumatizing of the formerly colonized communities and eventually contributing to the emergence of a
colonial mentality.

Classic authors in cross-cultural psychology have highlighted that identity processes and related acculturation do not take place in
a socio-political vacuum but rather depend on multiple socio-structural conditions and power relations between social groups (such
as the formerly colonizing and colonized) (e.g., Berry, 2006; Bourhis, Moise, Perreault, & Senecal, 1997). However, to our knowledge,
the question of how collective memories of colonialism influence acculturation responses and/or the adjustment of ethnic minorities
or indigenous populations has not been addressed in a systematic way (but see Figueiredo, Oldenhove, & Licata, forthcoming), except
for research on colonial mentality and mental health (David, 2008, 2009; David & Nadal, 2013; David & Okazaki, 2006a, 2006b,
2010; Utsey et al., 2015; Woods, Zuniga, & David, 2012). In this line of reasoning, the former forced submission of the colonized is
considered as an enduring source of suffering and mental illness (Fanon, 2008).

Both qualitative and quantitative empirical research has indeed corroborated that colonial mentality is a significant correlate of
adjustment or mental health (David & Nadal, 2013; David & Okazaki, 2006a; Utsey et al., 2015). Colonial mentality was associated
with depressive symptoms, and lower personal and collective self-esteem among Filipino Americans, and especially related with
depressive symptoms among first-generation Filipino American immigrants (David & Nadal, 2013; David & Okazaki, 2006). In turn,
Utsey et al. (2015) provided, to our knowledge the first, empirical research that corroborated that colonial mentality also has
detrimental consequences for the psychological wellbeing and health of the contemporary inhabitants of the former colonies, and
more precisely young adults in Ghana.

Overview of papers in the special issue

Together, existing literature in social and cultural psychology has provided a significant amount of empirical evidence showing
the dualism of social representations of colonialism among both the formerly colonizing and the colonized. However, research
demonstrating how these representations translate into current intercultural relations is only just emerging. In the following section,
we present eight papers included in this Special Issue, each of them representing one of the three research areas in the topic of
colonial past and intercultural relations (see Table 1 for an overview).

The research presented in these papers forms a relevant contribution to the advance in knowledge on the relationship between the
colonial past and current intercultural relations, filling in missing gaps in several ways. In this vein, papers addressing the topic of
colonial and post-colonial ideologies and prejudice cover diverse outcome variables simultaneously, ranging from context-specific
resource-related policies of cultural recognition (Newton, Sibley, & Osborne, forthcoming) to multiple measures of attitudes toward
immigration and legitimization of social inequality, perceptions of colonized and colonizer, or colonizer’s self-descriptions (Valentim
& Heleno, forthcoming). Thus, these papers provide new and sound evidence that post-colonial ideologies may damage intercultural
relations between the formerly colonizing and the colonized on different levels. In the domain of group-based emotions, this Special
Issue goes beyond measuring self-reported group-based emotions by examining observed and thus objective emotional reactions to
the reminders of colonial past (Leone, d'Ambrosio, Migliorisi, & Sessa, forthcoming), as well as collective guilt norms among the
formerly colonizer populations (Bonnot & Krauth-Gruber, forthcoming) or collective guilt assignment by the citizens of formerly
colonized countries (Licata, Khan, Lastrego, Cabecinhas, Valentim, & Liu). Besides, research on collective memories of colonialism
and acculturation of colonial-origin minorities is practically non-existent (but see David & Okazaki, 2006a who showed that colonial
mentality was related to the stronger adoption of the host culture and the weaker preservation of the culture of origin among the
colonial-origin minority), and this Special Issue links the colonial past and the acculturation of indigenous populations or colonial-
origin immigrants (Bennet & Liu, forthcoming; Figueiredo et al., forthcoming). Finally, Adams, Estrada-Villalta, and G6mez Ordofez,
along the lines of criticism regarding the lack of interest in colonial legacies in cultural psychology (Bhatia & Ram, 2001; Okazaki,
David, & Abelmann, 2008), go one step further in explaining how cultural psychology (among other fields) may contribute to further
fueling the colonial hegemony (or “coloniality of being”) among us psychologists. Importantly, this Special Issue includes the per-
spectives of both formerly colonizing nations (Adams, Estrada-Villalta, Gémez Ordoéiiez, forthcoming; Bonnot & Krauth-Gruber,
forthcoming; Leone et al., forthcoming; Licata et al., forthcoming; Newton et al., forthcoming; Valentim & Heleno, forthcoming) and
formerly colonized nations (Adams et al., forthcoming; Bennet & Liu, forthcoming; Figueiredo et al., forthcoming; Licata et al.,
forthcoming), with the papers of both Licata and colleagues and Adams and colleagues referring simultaneously to both perspectives.
Existing research has so far done this only scarcely (e.g., Cabecinhas & Feijé, 2010).

Another relevant contribution of this Special Issue is the variety of samples and methods used in the study of collective memory of
colonial past and its present-day consequences. This Special Issue brings together eight papers also covering diverse and understudied
historical contexts (colonization of Algeria, Congo, Ethiopia and the African continent in general, as well as the colonization of the
Maori in New Zealand) and data collected across eleven countries (Angola, Belgium, Burundi, Cape Verde, Democratic Republic of
Congo, France, Guinea-Bissau, Italy, Mozambique, New Zealand, and Portugal), as well as diverse samples, including not only
university students (Bonnot & Krauth-Gruber, forthcoming; Leone et al., forthcoming; Licata et al., forthcoming; Valentim & Heleno,
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forthcoming) but also immigrants (Figueiredo et al., forthcoming), nation-wide samples of adults (Newton et al., forthcoming), or
indigenous populations (Bennet & Liu). Methods applied by the authors of the eight contributions range from experiments (Leone
et al., forthcoming), cross-sectional small-scale and large-scale nation-wide surveys (Bonnot & Krauth-Gruber, forthcoming; Newton
et al., forthcoming; Valentim & Heleno, forthcoming), both self-reported data (all papers in the Special Issue) and observed measures
of facial expression (Leone et al., forthcoming), and a qualitative approach through semi-structured interviews (Figueiredo et al.,
forthcoming) to case studies (Bennet & Liu) or theoretical reviews (Adams et al., forthcoming).

Below, we review the specific contributions of these papers by the area of interest.

Social representations of the colonial past

All eight papers in this Special Issue reflect a concern over the question of how remembering the colonial past is represented
among both the formerly colonizing and colonized populations. Licata and colleagues test the two-dimensional structure of social
representations of colonialism (exploitation and development) among Europeans (formerly colonizers) and Africans (formerly co-
lonized). In a similar manner, by means of qualitative methodology, Figueiredo and colleagues explore both more critical (negative)
and more benevolent (positive) collective memories of colonialism in the Congo among Congolese immigrants, differentiating be-
tween social representations of what colonialism was in the past (e.g., exploitation of native inhabitants of colonized countries) and of
what the consequences of colonization are for the present (e.g., social inequality experienced by colonial-origin immigrants). Bonnot
& Krauth-Gruber (forthcoming) also tap into a critical dimension of beliefs people hold about the ingroup’s past through the notion of
collective guilt norms. In turn, Valentim and Heleno (forthcoming) focus more specifically on a context-specific colonial system of
beliefs, luso-tropicalism. In a similar vein, Bennet and Liu depict historical trajectories of the manner in which people remember the
encounter between Maori and European New Zealanders and show how these memories may be elaborated on with a specific socio-
political purpose long after an event has occurred. Relatedly, both Leone and colleagues and Newton and colleagues reflect upon
social denial or the historical negation of colonial transgressions. Whereas Newton and colleagues study the dangers of historical
negation of colonialism and its consequences for the present, Leone and colleagues examine emotional and cognitive reactions to
breaking the social denial of the past (indirect or explicit descriptions of ingroup transgressions). Finally, Adams and colleagues
critically analyze how this historical negation transformed into colonial hegemony not only in everyday life but also in science and
psychology.

Although all these dimensions are certainly dependent upon the historical and contemporary context, underlying this joint
classificatory effort across all eight papers is a taxonomy of representations of the colonial past that could range from its historical
negation or social denial, through to benevolent representations of what happened (luso-tropicalism; positive remembering and
consequences of colonialism; development), to explicit and critical representations of colonialism as a violation of human rights and,
in many cases, an instance of genocide. It is also noteworthy that many contributions to this Special Issue consider dualism and
ambivalence of the representations of colonialism, showing that people are able to hold simultaneously negative but also positive
views of the colonial past (Figueiredo et al., forthcoming; Licata et al., forthcoming).

However, beyond the significant contribution of all papers concerning the content of social representations of the colonial past
and its legacies, this Special Issue sheds light on the processes through which these collective memories and systems of beliefs
condition the way groups relate to each other in the present. Below, we outline the way the papers included in this Special Issue
respond to this question along the three main themes already proposed in the overview of the state of art.

Colonial and post-colonial ideologies and prejudice

Four papers of the Special Issue address the role colonial and/or post-colonial ideologies play in reproducing, maintaining, and
reinforcing domination of the descendants of colonizers over the descendants of the colonized. Hence, among these post-colonial
ideologies, the Special Issue covers the coloniality persisting in psychological science (Adams et al., forthcoming), that predominates
in the Portuguese way of interpreting colonial past luso-tropicalism (Valentim & Heleno, forthcoming), the historical negation and
symbolic exclusion characterizing New Zealand’s system of beliefs (Newton et al., forthcoming), and the collective guilt norms
regarding past French colonization in Algeria (Bonnot & Krauth-Gruber, forthcoming).

The paper that opens this Special Issue provides an interesting meta-perspective on how we, as psychologists, may be biased and
driven by post-colonial ideologies in the manner that we study intercultural relations. In their paper, Adams and colleagues provide a
critical reflection on the coloniality inherent in the standards of psychological science, including the study of intercultural relations.
The authors not only claim that coloniality (i.e., colonial mentality) is present in power dynamics between the majority (colonizer)
and minority (colonized) groups that legitimize persisting colonial domination, but also call for the recognition and acknowl-
edgement of the dark reality of coloniality of knowledge, where individualism and the independent self are favored over collectivism
and interdependent ways of being. As a remedy against such a biased way of interpreting reality and generating knowledge, Adams
and colleagues propose two decolonial strategies: denaturalizing such tendencies or phenomena that apply to individualistic contexts
and are treated as a just-natural standard, and normalizing such tendencies that the hegemonic forms of knowledge portray as
deviant.

The following three papers aim to show how post-colonial ideologies, specific to a given context (Newton et al., forthcoming;
Valentim & Heleno, forthcoming) or applicable to different post-colonial contexts (Bonnot & Krauth-Gruber, forthcoming), are the
grounds for legitimizing inequality between minority and majority groups in post-colonial intergroup relations and for naturalizing
and consolidating prejudice toward minorities. These three papers jointly unpack three systems of beliefs that enable the group to
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disconnect its negative colonial past from contemporary intercultural relations: a) denying the role colonial history has in shaping
current intergroup relations (Newton et al., forthcoming) b) representing colonial history as more benevolent than it was, that is, as a
period of friendly relations between the colonizers and the colonized peoples in addition to the absence of violence in the past and the
presence of cultural integration in the present (Valentim & Heleno, forthcoming); and c) adopting a no-remorse norm, that is, denying
feelings of collective responsibility in the present for the colonial atrocities that happened in a distant past (Bonnot & Krauth-Gruber,
forthcoming).

Newton and colleagues put a special emphasis on the specific historical context in which ideologies that predict political attitudes
in post-colonial nations develop. In this paper, the authors show that historical negation and symbolic exclusion uniquely predict
opposition to four resource-based bicultural policies (regarding Maori ownership of the foreshore and seabed, rates exemptions on
Maori land, reserving places for Maori medical students, and free-to-air Maori television channels), after controlling for general
ideologies and demographic characteristics. In the same vein, the study by Valentim and Heleno (forthcoming) provides empirical
evidence that a belief in luso-tropicalism — namely embracing the ideas that Portuguese people are predisposed to harmonious
relations with other peoples, that they were particularly adaptable to the tropics, and that the Portuguese colonial past was generally
positive — is linked with general prejudice toward different groups living in Portugal and thus contradicts post-colonial assertions
about the absence of prejudice. Finally, Bonnot and Krauth-Gruber’s results reveal that injunctive (what should be done) and, to a
lesser extent, descriptive (what is done) no-remorse ingroup norms were associated with more prejudice toward colonial minorities
and less support for both instrumental (compensations) and symbolic (apologies) reparations (for more details see the following
section on group-based emotions).

Overall, these papers highlight the repercussions that post-colonial ideologies among the descendants of the colonizers may have
in contemporary societies, such as preventing people from feeling any moral group-based emotions about the ingroup’s responsibility
in colonial crimes, justifying the expression of prejudice toward the descendants of the colonized, or simply dissociating the colonial
past from the present-day intercultural relations.

Group-based emotions as a response to the ingroup’s colonial past

Three papers in this Special Issue consider group-based emotions experienced by the descendants of the colonizers. For instance,
Bonnot & Krauth-Gruber (forthcoming) not only examine to what extent collective guilt norms are associated with intergroup re-
sponses such as prejudice or agreement with reparations but also how these norms actually make people feel such emotions. In their
paper, the authors provide empirical evidence that both injunctive and descriptive no-remorse norms for the ingroup prevented
French participants from feeling group-based emotions such as collective guilt and negative self-focused emotions (feeling ashamed
or afflicted). In turn, only injunctive norms were related to feeling less anger toward ingroup transgressions whereas descriptive
norms were associated with feeling less dissonance-related emotions (e.g., uncomfort). Licata and colleagues also assess expectations
concerning collective guilt among the descendants of colonizers (Europeans) and colonized (Africans). Both ingroup collective guilt
norm among Europeans (in line with the results obtained by Bonnot & Krauth-Gruber, forthcoming), and outgroup collective guilt
norm among Africans were associated with more support for reparations. Interestingly, although the descendants of colonizers were
more critical of colonialism compared to those of the colonized, they were less likely to believe that present generations of Europeans
are accountable for the misdeeds of colonialism in the past compared to Africans, who expected Europeans to feel collective guilt and
offer reparations. Finally, Leone and colleagues examine emotional (and also cognitive) reactions among the descendants of Italian
colonizers to explicit reminders of the colonial invasion of Ethiopia. Their study shows that breaking the social denial of ingroup
crimes awakened moral emotions (e.g., moral shame), which were associated with support for reparative actions.

Colonial past, acculturation, and adjustment of the colonized

Together with Licata et al.’s study, the two final papers of this Special Issue reflect the perspective of the descendants of the
colonized. The contribution of these papers to the state of knowledge on the colonial past and intercultural relations is of particular
importance because they shift the common focus on the descendants of colonizers to the minority group’s perspective: the descen-
dants of the colonized. Figueiredo and colleagues and Bennet and Liu link the colonial past with acculturation and adjustment of the
descendants of the colonized. Interestingly, these two papers reflect two different realities of the descendants of the colonized.
Whereas Figueiredo and colleagues reflect collective memories of colonialism and acculturation of the descendants of the colonized in
the context of the former metropole (i.e., immigrants from former colonies), Bennet and Liu examine the implications historical
trajectories have for the present-day situation of the descendants of the colonized in their own country (i.e., indigenous peoples).
These two papers illustrate the dangers that a colonial mentality (David & Okazaki, 2006a; also see Adams et al., (forthcoming) on
coloniality of being) poses for the colonial-origin minorities who frequently do not have any other choice than to assimilate the
colonial narratives of the dominant group. These processes may serve to legitimize their unprivileged status in the society in the
present, impose their assimilation to the mainstream culture, as well as damage their wellbeing and health. In this vein, Figueiredo
and colleagues find that, among Congolese immigrants in Belgium, negative memories of Belgian colonialism were positively linked
to maintenance of the culture of origin, but negatively with the adoption of the host culture; in turn, positive memories of colonialism
were not related to acculturation. Bennet and Liu suggest that, even in such a “bicultural society” as New Zealand, there is still a lot to
achieve: the mainstream society still needs to improve in accommodating biculturalism. The authors highlight the need for historical
consciousness in understanding the historical trajectories of minorities affected in the present by colonialism of the past. Using the
example of the Maori in New Zealand, they show that a contemporary bicultural society may be a social construction of yesterday,
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whereas the distant past is far from the discourse based on the peaceful coexistence in respect for the indigenous cultures. In the
meantime, the painful history of the colonialism of the Maori people remains reflected only in their disadvantaged social status and
the high prevalence of mental disorders or suicide. Together, both papers point to the need for both institutional acknowledgment
and room for research on the colonial past and the acculturation experiences and wellbeing of colonial-origin minorities in tandem.

Practical implications and thoughts on future research

This Special Issue is not only a significant contribution to the state of the art in research on collective memories of colonialism and
intercultural relations, but it also opens an avenue for practical applications of the findings presented throughout the eight papers.

History education may be a substantial area for applying research on colonial memories and intercultural relations because the
way history is taught may already shape the relations between different national, religious, or ethnic groups in the early years of
individuals (see Péaez, Bobowik, & Liu, 2017). By empirically corroborating the association between social representations of colo-
nialism and diverse psychological processes that affect societies in the present, this Special Issue highlights the importance of
teaching descendants of both the colonizers and the colonized to understand the historical continuity of their shared colonial history,
and how it affects their relations in the present.

Furthermore, the existing research has demonstrated the hegemony of Western historical representations of the past (Paez,
Bobowik et al., 2016; Paez, Liu et al., 2016; Techio et al., 2010). Therefore, as already signalized by Volpato and Licata (2010), future
research should above all include the perspective of the colonizers and the colonized simultaneously, which has so far only rarely
been done empirically. It is necessary to sensitize history teachers, editors of history textbooks, and policy makers about how colonial
history is being narrated and how these narratives, usually framed by the dominant group, may affect contemporary relations
between groups who share a history of colonialism (see Psaltis, Carretero, & Cejahic-Clancy, 2017; Van Nieuwenhuyse & Valentim, in
press). In particular, practitioners in history teaching should help their students adopt the perspective of the colonized. For instance,
they should keep both perspectives in mind when they refer to historical events and leaders related to their colonial history.

Another aspect that is still scarcely addressed in the study of the colonial past is colonization as a source of anger, hate, disgust,
and contempt from the colonized toward the colonizers. It is essential to understand the collective emotion of anger and its role in
independence wars and collective violence, such as in Algeria and the current situation in the Middle East, and in the reconstruction
of colonized social identities overall (see Fanon, 1961). Altogether, more research is necessary to address the perspective of colonial-
origin minorities (also see Volpato & Licata, 2010), with a special focus on the consequences of colonialism on the wellbeing and
acculturation for these groups but also on group-based emotions and identity processes among them.

Together, the contributions in this Special Issue stress the importance of considering colonial legacies in the study of con-
temporary intercultural relations and provide a new set of empirical findings that shed light on the link between the colonial past and
relations between groups in the present. We believe that the results presented here can be useful in the field of history education and
for promoting positive intergroup relations in contemporary societies, where colonial-origin minorities and the descendants of the
colonizers live together. However, many questions remain unanswered. We hope that this Special Issue will inspire further research
to respond to these persistent issues, as well as dialogue and interdisciplinary work in the domain between social and cultural
psychology and other social sciences, such as history, anthropology, and political science.

References

Adams, G., Estrada-Villalta, S., & Gémez Ordéiez, L.H. (forthcoming). The modernity/coloniality of being: Hegemonic psychology as intercultural relations.
International Journal of Intercultural Relations.

Allpress, J. A., Barlow, F. K., Brown, R., & Louis, W. R. (2010). Atoning for colonial injustices: Group-based shame and guilt motivate support for reparation.
International Journal of Conflict and Violence, 4, 75-88.

Augoustinos, M., & Lee Penny, S. (2001). Reconciliation: The genesis of a new social representation. Papers on Social Representations, 10 [4.1-4.18.

Augoustinos, M., Hastie, B., & Wright, M. (2011). Apologizing for historical injustice: Emotion, truth and identity in political discourse. Discourse & Society, 22,
507-531. http://dx.doi.org/10.1177/0957926511405573.

Bar-On, D., & Kassem, F. (2004). Storytelling as a way to work through intractable conflicts: The German-Jewish experience and its relevance to the Palestinian-Israeli
context. Journal of Social Issues, 60, 289-306. http://dx.doi.org/10.1111/j.0022-4537.2004.00112.x.

Bennett, S.T., & Liu, J.H., (forthcoming). Historical trajectories for reclaiming an indigenous identity in mental health interventions for Aotearoa/New Zealand—Maori
values, biculturalism, and multiculturalism. International Journal of Intercultural Relations.

Berry, J. W. (2006). Mutual attitudes among immigrants and ethnocultural groups in Canada. International Journal of Intercultural Research, 30, 719-734. http://dx.doi.
org/10.1016/j.ijintrel.2006.06.004.

Bhatia, S., & Ram, A. (2001). Rethinking «acculturation» in relation to diasporic cultures and postcolonial identities. Human Development, 44, 1-18. http://dx.doi.org/
10.1159/000057036.

Bilewicz, M., & Jaworska, M. (2013). Reconciliation through the righteous: The narratives of heroic helpers as a fulfilment of emotional needs in Polish-Jewish
intergroup contact. Journal of Social Issues, 69, 162-179. http://dx.doi.org/10.1111/josi.12009.

Blanchard, P., Bancel, N., & Lemaire, S. (2005). La fracture coloniale. La société frangaise au prisme de Uhéritage coloniale. Paris: La Découverte.

Bobowik, M., Péez, D., Liu, J. H., Licata, L., Klein, O., & Basabe, N. (2014). Victorious justifications and criticism of defeated: involvement of nations in world wars,
social development, cultural values, social representations of war, and willingness to fight. International Journal of Intercultural Relations, 43(part A), 60-73. http://
dx.doi.org/10.1016/j.ijintrel.2014.08.013.

Bonnot, V., Krauth-Gruber, S., Drozda-Senkowska, E., & Lopes, D. (2016). Emotional reactions to the French colonization in Algeria: The normative nature of collective
guilt. Social Science Information, 55, 531-554. http://dx.doi.org/10.1177/0539018416661653.

Bonnot, V., & Krauth-Gruber, S. (forthcoming). Guilt Norms Regarding Historical Violence and Implications for Intergroup Relations in France. International Journal of
Intercultural Relations.

Bourhis, R., Moise, C., Perreault, S., & Senecal, S. (1997). Towards an interactive acculturation model: A social psychological approach. International Journal of
Psychology, 32, 369-386. http://dx.doi.org/10.1080/002075997400629.

Branscombe, N. R., & Doosje, B. (Eds.). (2004). Collective guilt: international perspectives. Cambridge: Cambridge University Press.


http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0010
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0010
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0015
http://dx.doi.org/10.1177/0957926511405573
http://dx.doi.org/10.1111/j.0022-4537.2004.00112.x
http://dx.doi.org/10.1016/j.ijintrel.2006.06.004
http://dx.doi.org/10.1016/j.ijintrel.2006.06.004
http://dx.doi.org/10.1159/000057036
http://dx.doi.org/10.1159/000057036
http://dx.doi.org/10.1111/josi.12009
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0050
http://dx.doi.org/10.1016/j.ijintrel.2014.08.013
http://dx.doi.org/10.1016/j.ijintrel.2014.08.013
http://dx.doi.org/10.1177/0539018416661653
http://dx.doi.org/10.1080/002075997400629
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0075

M. Bobowik et al. International Journal of Intercultural Relations xxx (XxxX) XXX=XXX

Branscombe, N. R., Slugoski, B., & Kappen, D. M. (2004). The measurement of collective guilt: What it is and what it is not. In N. R. Branscombe, & B. Doosje (Eds.).
Collective guilt: International perspectives (pp. 16-34). New York: Cambridge University Press.

Branscombe, N. R. (2004). A social psychological process perspective on collective guilt. In N. R. Branscombe, & B. Doosje (Eds.). Collective guilt: International
perspectives (pp. 320-334). New York: Cambridge University Press.

Brown, R., Gonzalez, R., Zagefka, H., Manzi, J., & Cehajié, S. (2008). Nuestra culpa: Collective guilt and shame as predictors of reparation for historical wrongdoing.
Journal of Personality and Social Psychology, 94, 75-90. http://dx.doi.org/10.1037/0022-3514.94.1.75.

Cabecinhas, R., & Feijo, J. (2010). Collective memories of Portuguese colonial action in Africa: Representations of the colonial past among Mozambicans and
Portuguese youths. International Journal of Conflict and Violence, 4, 28-44.

Cabecinhas, R., Liu, J. H., Licata, H., Klein, O., Mendes, J., Feijé, J., & Niyubahwe, A. (2011). Hope in Africa? Social representations of world history and the future in
six African countries. International Journal of Psychology, 46, 354-367. http://dx.doi.org/10.1080/00207594.2011.560268.

Cajani, L. (2013). The image of Italian colonialism in Italian history textbooks for secondary schools. Journal of Educational Media, Memory, and Society, 5, 72-89.
http://dx.doi.org/10.3167/jemms.2013.050105.

Cohen-Chen, S., Halperin, E., Crisp, R. J., & Gross, J. J. (2014). Hope in the Middle East: Malleability beliefs, hope, and the willingness to compromise for peace. Social
Psychological and Personality Science, 5, 67-75. http://dx.doi.org/10.1177/1948550613484499.

David, E. J. R., & Nadal, K. L. (2013). The colonial context of Filipino American immigrants’ psychological experiences. Cultural Diversity and Ethnic Minority Psychology,
19, 298-309. http://dx.doi.org/10.1037/a0032903.

David, E. J. R., & Okazaki, S. (2006a). The colonial mentality scale (CMS) for filipino americans: scale construction and psychological implications. Journal of
Counseling Psychology, 53, 241-252. http://dx.doi.org/10.1037/0022-0167.53.2.241.

David, E. J. R., & Okazaki, S. (2006b). Colonial mentality: a review and recommendation for filipino american psychology. Cultural Diversity and Ethnic Minority
Psychology, 12, 1-16. http://dx.doi.org/10.1037/1099-9809.12.1.1.

David, E. J. R. (2008). A colonial mentality model of depression for Filipino Americans. Cultural Diversity and Ethnic Minority Psychology, 14, 118-127. http://dx.doi.
0rg/10.1037/1099-9809.14.2.118.

David, E. J. R. (2009). Internalized oppression, psychopathology, and cognitive-behavioral therapy among historically oppressed groups. Journal of Psychological
Practice, 15, 71-103.

Doosje, B., Branscombe, N. R., Spears, R., & Manstead, A. S. R. (1998). Guilty by association: When one’s group has a negative history. Journal of Personality and Social
Psychology, 75, 872-886. http://dx.doi.org/10.1037/0022-3514.75.4.872.

Doosje, B. E. J., Branscombe, N. R., Spears, R., & Manstead, A. S. R. (2006). Antecedents and consequences of group-based guilt: The effects of ingroup identification.
Group Processes and Intergroup Relations, 9, 325-338. http://dx.doi.org/10.1177/1368430206064637.

Dresler-Hawke, E., & Liu, J. H. (2006). Collective shame and the positioning of German national identity. Psicologia Politica, 32, 131-153.

Fanon, F. (1961). Les Damnés de la terre: Préface de Jean-Paul Sartre, Vol. 27. Paris: F. Maspéro.

Fanon, F. (2008). Black skin, white masks. Paris: Grove Press.

Figueiredo, A., Oldenhove, G., & Licata, L. (forthcoming). Collective memories of colonialism and acculturation dynamics among Congolese immigrants living in
Belgium. International Journal of Intercultural Relations.

Figueiredo, A., Doosje, B., Valentim, J., & Zebel, S. (2010). Dealing with past colonial conflicts: how perceived characteristics of the victimized outgroup can influence
the experience of group-based guilt. International Journal of Conflict and Violence, 4, 89-105.

Figueiredo, A., Valentim, J., & Doosje, B. (2011). A shared past and a common future: The Portuguese colonial war and the dynamics of group-based guilt. The Spanish
Journal of Psychology, 14, 163-171. http://dx.doi.org/10.5209/rev_SJOP.2011.v14.n1.14.

Figueiredo, A., Valentim, J. P., Licata, L., & Doosje, B. (2013). The past and the present (re) visited: War veterans’ representations of the Portuguese colonial war. CECS-
Publica¢bes/eBooks76-91.

Figueiredo, A., Doosje, B., & Valentim, J. (2015). Group-based compunction and anger: Their antecedents and consequences in relation to colonial conflicts.
International Journal of Conflict and Violence, 9, 91-105.

Figueiredo, A., Valentim, J., & Doosje, B. (2015). Too long to compensate? Time perceptions, emotions and compensation for colonial conflicts. Peace and Conflict:
Journal of Peace Psychology, 21, 500-504. http://dx.doi.org/10.1037/pac0000114.

Giner-Sorolla, R. (2012). Judging passions: Moral emotions in persons and groups. London: Psychology Press.

Haas, V., & Vermande, C. (2010). Les enjeux mémoriels du passé colonial francais: Analyse psychosociale du discours de la presse, lors des émeutes urbaines de
novembre 2005. Bulletin de Psychologie, 2, 109-120. http://dx.doi.org/10.3917/bupsy.506.0109.

Halperin, E. (2011). Intergroup hatred: Psychological dimensions. In D. J. Christie (Ed.). The encyclopedia of peace psychology (pp. 557-561). Wiley-Blackwell.

Halperin, E. (2014). Emotion, emotion regulation, and conflict resolution. Emotion Review, 6, 68-76. http://dx.doi.org/10.1177/1754073913491844.

Iyer, A., & Leach, C. W. (2008). Emotion in inter-group relations. European Review of Social Psychology, 19, 86-125. http://dx.doi.org/10.1080/10463280802079738.

Iyer, A., Leach, C. W., & Crosby, F. J. (2003). White guilt and racial compensation: The benefits and limits of self-focus. Personality and Social Psychology Bulletin, 29,
117-129. http://dx.doi.org/10.1177/0146167202238377.

Jetten, J., & Wohl, M. J. A. (2012). The past as a determinant of the present: Historical continuity, collective angst, and opposition to immigration. European Journal of
Social Psychology, 42, 442—-450. http://dx.doi.org/10.1002/€jsp.865.

Jodelet, D. (2006). Representations sociales [Social representations]. In P. Castel, & S. Mesure (Eds.). Dictionnaire des sciences humaines (pp. 1003-1005). Paris: PUF.

Klein, O., & Licata, L. (2003). When group representations serve social change: The speeches of Patrice Lumumba during the Congolese decolonization. British Journal
of Social Psychology, 42, 571-594. http://dx.doi.org/10.1348/014466603322595284.

Klein, O., Licata, L., & Pierucci, S. (2011). Does group identification facilitate or prevent collective guilt about past misdeeds? Resolving the paradox. British Journal of
Social Psychology, 50, 563-572. http://dx.doi.org/10.1111/j.2044-8309.2011.02028.x.

Kubal, T. (2008). Cultural movements and collective memory: Christopher Columbus and the rewriting of the national origin myth. United States: Palgrave Macmillan.

Kus, L. (2013). Contextual influences on subjective well-being of young ethnic minority Russians in Estonia. In R. Dimitrova (Ed.). Global perspectives on well-being in
immigrant families, advances in immigrant family research (pp. 235-258). New York: Springer.

Lastrego, S., & Licata, L. (2010). Should a country’s leaders apologize for its past misdeeds? An analysis of the effects of both public apologies from a Belgian official
and perception of Congolese victims’ continued suffering on Belgians’ representations of colonial action, support for reparation, and attitudes towards the
Congolese. Revista de Psicologia Social, 25, 61-72.

Leach, C. W., Zeineddine, F. B., & Cehaji¢-Clancy, S. (2013). Moral immemorial: The rarity of self-criticism for previous generations’ genocide or mass violence. Journal
of Social Issues, 69, 34-53. http://dx.doi.org/10.1111/josi.12002.

Leonard, D. J., Mackie, D. M., & Smith, E. R. (2011). Emotional responses to intergroup apology mediate intergroup forgiveness and retribution. Journal of Experimental
Social Psychology, 47, 1198-1206. http://dx.doi.org/10.1016/].jesp.2011.05.002.

Leone, G., d'Ambrosio, M., Migliorisi, S., & Sessa, I. (forthcoming). Facing the unknown crimes of older generations: Emotional and cognitive reactions of young Italian
students reading an historical text on the colonial invasion of Ethiopia.International Journal of Intercultural Relations.

Leone, G., & Mastrovito, T. (2010). Learning about our shameful past: A socio-psychological analysis of present-day historical narratives of Italian colonial wars.
International Journal of Conflict and Violence, 4, 11-27.

Leone, G., & Sarrica, M. (2012). Challenging the myth of Italians as ‘Good fellows”: Is clarity about In-group crimes the best choice when narrating a war to its
perpetrators’ descendants? Papers on Social Representations, 21 [1.1-11.28].

Leone, G., & Sarrica, M. (2014). Making room for negative emotions about the national past: An explorative study of effects of parrhesia on Italian colonial crimes.
International Journal of Intercultural Relations, 43, 126-138. http://dx.doi.org/10.1016/j.ijintrel.2014.08.008.

Licata, L., Khan, S. S., Lastrego, S., Cabecinhas, R., Valentim, J. P., & Liu, J. H. (forthcoming). Social representations of colonialism in Africa and in Europe: Structure
and relevance for contemporary intergroup relations. International Journal of Intercultural Relations.

Licata, L., & Klein, O. (2005). Regards croisés sur un passé commun: Anciens colonisés et anciens coloniaux face a ’action belge au Congo. In M. Sanchez-Mazas, & L.
Licata (Eds.). L’Autre: Regards psychosociaux (pp. 241-278). Grenoble: Presses Universitaires de Grenoble.

10


http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0080
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0080
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0085
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0085
http://dx.doi.org/10.1037/0022-3514.94.1.75
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0095
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0095
http://dx.doi.org/10.1080/00207594.2011.560268
http://dx.doi.org/10.3167/jemms.2013.050105
http://dx.doi.org/10.1177/1948550613484499
http://dx.doi.org/10.1037/a0032903
http://dx.doi.org/10.1037/0022-0167.53.2.241
http://dx.doi.org/10.1037/1099-9809.12.1.1
http://dx.doi.org/10.1037/1099-9809.14.2.118
http://dx.doi.org/10.1037/1099-9809.14.2.118
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0135
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0135
http://dx.doi.org/10.1037/0022-3514.75.4.872
http://dx.doi.org/10.1177/1368430206064637
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0150
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0155
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0160
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0170
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0170
http://dx.doi.org/10.5209/rev_SJOP.2011.v14.n1.14
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0180
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0180
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0185
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0185
http://dx.doi.org/10.1037/pac0000114
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0195
http://dx.doi.org/10.3917/bupsy.506.0109
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0205
http://dx.doi.org/10.1177/1754073913491844
http://dx.doi.org/10.1080/10463280802079738
http://dx.doi.org/10.1177/0146167202238377
http://dx.doi.org/10.1002/ejsp.865
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0230
http://dx.doi.org/10.1348/014466603322595284
http://dx.doi.org/10.1111/j.2044-8309.2011.02028.x
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0245
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0250
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0250
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0255
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0255
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0255
http://dx.doi.org/10.1111/josi.12002
http://dx.doi.org/10.1016/j.jesp.2011.05.002
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0275
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0275
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0280
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0280
http://dx.doi.org/10.1016/j.ijintrel.2014.08.008
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0295
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0295

M. Bobowik et al. International Journal of Intercultural Relations xxx (XxxX) XXX=XXX

Licata, L., & Klein, O. (2010). Holocaust or benevolent paternalism? Intergenerational comparisons on collective memories and emotions about Belgium’s colonial past.
International Journal of Conflict and Violence, 4, 45-57.

Licata, L., & Mercy, A. (2015). Collective memory (Social psychology of). In J. D. Wright (Vol. Ed.), International encyclopedia of social & behavioral science: Vol. 4, (pp.
194-199). Oxford: Elsevier.

Licata, L. (2012). Colonialism and postcolonialism: Psychological dimensions. In D. J. Christie (Ed.). Encyclopedia of peace psychology. London: Wiley-Blackwell.

Lickel, B., Schmader, T., & Barquissau, M. (2004). The evocation of moral emotions in intergroup contexts: The distinction between collective guilt and collective
shame. In N. R. Branscombe, & B. Doosje (Eds.). Collective guilt: International perspectives (pp. 35-55). New York: Cambridge University Press.

Liu, J. H., & Hilton, D. J. (2005). How the past weighs on the present: Social representations of history and their role in identity politics. British Journal of Social
Psychology, 44, 537-556. http://dx.doi.org/10.1348/014466605X27162.

Liu, J. H., Goldstein-Hawes, R., Hilton, D. J., Huang, L. L., Gastardo-Conaco, C., Dresler-Hawke, ... Pittolo, F. (2005). Social representations of events and people in
world history across twelve cultures. Journal of Cross Cultural Psychology, 36, 171-191. http://dx.doi.org/10.1177/0022022104272900.

Liu, J. H., Péez, D., Slawuta, P., Cabecinhas, R., Techio, E., Kokdemir, D, ... Zlobina, A. (2009). Representing world history in the 21st century: the impact of 9-11, the
Iraq War, and the nation-state on dynamics of collective remembering. Journal of Cross-Cultural Psychology, 40, 667-692. http://dx.doi.org/10.1177/
0022022109335557.

Lo Monaco, G., Delouvée, S., & Rateau, P. (Eds.). (2016). Les représentations sociales [Social representations]. Bruxelles, Belgium: de Boeck.

Mackie, D. M., & Smith, E. R. (Eds.). (2002). From prejudice to intergroup emotions: Differentiated reactions to social groups. Philadelphia: Psychology Press.

Mackie, D. M., Devos, T., & Smith, E. R. (2000). Intergroup emotions: Explaining offensive action tendencies in an intergroup context. Journal of Personality and Social
Psychology, 79, 602-616. http://dx.doi.org/10.1037/0022-3514.79.4.602.

Mari, S., Andrighetto, L., Gabbiadini, A., Durante, F., & Volpato, C. (2010). The shadow of the Italian colonial experience: The impact of collective emotions on
intentions to help the victims’ descendants. International Journal of Conflict and Violence, 4, 58-74.

Marques, J., Pdez, D., Valencia, J., & Vincze, O. (2006). Effects of group membership on the transmission of negative historical events. Psicologia Politica, 32, 79-105.

Mellor, D., & Bretherton, D. (2003). Reconciliation between Black and White Australia: The role of social memory. In E. Cairns, & M. Roe (Eds.). Memories in conflict
(pp. 37-54). London: Palgrave Macmillan.

Moeschberger, S. L., Dixon, D. N., Niens, U., & Cairns, E. (2005). Forgiveness in Northern Ireland: A model for peace in the midst of the Troubles. Peace and Conflict
Journal of Peace Psychology, 11, 199-214. http://dx.doi.org/10.1207/515327949pac1102_5.

Moscovici, S. (1961). La psychanalyse, son image et son public: Etude sur la représentation sociale de la psychanalyse. Presses universitaires de France.

Moscovici, S. (1988). Notes towards a description of social representations. European Journal of Social Psychology, 18, 211-250.

Newton, H. J., Sibley, C. G., & Osborne, D. (forthcoming). The predictive power of post-colonial ideologies: Historical Negation and Symbolic Exclusion undermine
support for resource based bicultural policies. International Journal of Intercultural Relations.

Okazaki, S., David, E. J. R., & Abelmann, N. (2008). Colonialism and psychology of culture. Social and Personality Psychology Compass, 2, 90-106. http://dx.doi.org/10.
1111/j.1751-9004.2007.00046.x.

Osborne, D., Yogeeswaran, K., & Sibley, C. G. (2017). Culture-specific ideologies undermine collective action support: Examining the legitimizing effects of post-
colonial belief systems. Group Processes & Intergroup Relations, 20, 333-349.

Péez, D., Marques, J., Valencia, J., & Vincze, O. (2006). Dealing with collective shame and guilt. Psicologia Politica, 32, 59-78.

Péez, D., Bobowik, M., & Liu, J. H. (2017). Social representations of past and competences in history education. In M. Carretero, S. Berger, & M. Grever (Eds.).
Handbook of research in historical culture and history education (pp. 491-510). Palgrave Macmillan.

Péez, D., Bobowik, M., De Guissmé, L., Liu, J. H., & Licata, L. (2016). Mémoire collective et représentations sociales de I'Histoire [Collective memory and social
representations of history]. In G. Lo Monaco, S. Delouvée, & P. Rateau (Eds.). Les représentations sociales. Théories, méthodes et applications (pp. 532-539). Bruxelles:
de boeck.

Péez, D., Liu, J. H., Bobowik, M., Basabe, N., & Hanke, K. (2016). Social representations of history, cultural values, and political culture: A collective-level analysis in
40 nations. Asian Journal of Social Psychology, 19(4), 347-361. http://dx.doi.org/10.1111/ajsp.12153.

Pennebaker, J. W., Péez, D., & Rimé, B. (1997). Collective memory of political events. Mahaw, NJ: Lawrence Erlbaum.

Pennebaker, J. W., Pdez, D., & Deschamps, J. C. (2006). The social psychology of history: Defining the most important events of the last 10,100 and 1000 years.
Psicologia Politica, 32, 15-32.

Pereira de S4, C., & de Oliveira, C. D. (2002). Sur la Mémoire Sociale de la Decouverte du Bresil. In S. Laurens, & N. Roussiau (Eds.). La Mémoire Sociale (pp. 107-118).
Rennes: Presses Universitaires de Rennes.

Psaltis, C., Carretero, M., & Cejahic-Clancy, S. (Eds.). (2017). History Teaching and Conflict Transformation: Social Psychological Theories, History Teaching and
Reconciliation. Cham, Switzerland: Palgrave Macmillan.

Ray, D., Mackie, D., & Smith, E. (2014). Intergroup emotion: self-categorization, emotion, and the regulation of intergroup conflict. In C. Von Scheve, & M. Salmela
(Eds.). Collective emotions (pp. 235-249). (1st ed.). OUP Oxford.

Sammut, G., Andreouli, E., Gaskell, G., & Valsiner, J. (2015). The Cambridge handbook of social representations. Cambridge, UK: Cambridge University Press.

Sani, F. (2008). Self continuity: Individual and collective perspectives. New York: Psychology Press.

Scagliola, S. (2012). Cleo’s ‘unfinished business’ Coming to terms with Dutch war crimes in Indonesia’s war of independence. Journal of Genocide Research, 14,
419-439. http://dx.doi.org/10.1080/14623528.2012.719374.

Schuman, H., Schwartz, B., & D’Arcy, H. (2005). Elite revisionists and popular beliefs: Cristopher Columbus, hero or vilain? Public Opinion Quaterly, 69, 2-29. http://
dx.doi.org/10.1093/poq/nfi001.

Sengupta, N. K., Barlow, F. K., & Sibley, C. G. (2012). Intergroup contact and post-colonial ideology: Outgroup contact ameliorates symbolic exclusion but not
historical negation. International Journal of Intercultural Relations, 36, 506-517. http://dx.doi.org/10.1016/j.ijintrel.2011.12.011.

Sibley, C. G., & Liu, J. H. (2012). Social representations of history and the legitimation of social inequality: The causes and consequences of historical negation. Journal
of Applied Social Psychology, 42, 598-623. http://dx.doi.org/10.1111/j.1559-1816.2011.00799.x.

Sibley, C. G., & Osborne, D. O. (2016). Ideology and post-colonial society. Advances in Political Psychology, 37, 115-161.

Sibley, C. G., Wilson, M. S., & Robertson, A. (2007). Differentiating the motivations and justifications underlying individual differences in Pakeha opposition to
bicultural policy: Replication and extension of a predictive model. New Zealand Journal of Psychology, 36, 25-33.

Sibley, C. G., Liu, J. H., Duckitt, J., & Khan, S. S. (2008). Social representations of history and the legitimation of social inequality: The form and function of historical
negation. European Journal of Social Psychology, 38, 542-565. http://dx.doi.org/10.1002/ejsp.449.

Sibley, C. G. (2010). The dark duo of post-colonial ideology: A model of symbolic exclusion and historical negation. International Journal of Conflict and Violence, 4,
106-123.

Smeekes, A., Verkuyten, M., & Poppe, E. (2011). Mobilising opposition towards Muslim immigrants: National identification and the representation of national history.
British Journal of Social Psychology, 50, 265-280.

Steinmetz, G. (2014). The sociology of empires, colonies, and postcolonialism. Annual Review of Sociology, 40, 77-103. http://dx.doi.org/10.1146/annurev-soc-
071913-043131.

Techio, E., Bobowik, M., Paez, D., Cabecinhas, R., Liu, J., Zubieta, E., & Espinosa, A. (2010). Social representations of history, wars and politics in Latin America:
Europe and Africa. Revista de Psicologia Social, 25, 11-26.

Utsey, S. O., Abrams, J. A., Opare-Henaku, A., Bolden, M. A., & Williams, O. (2015). Assessing the psychological consequences of internalized colonialism on the
psychological well-being of young adults in Ghana. Journal of Black Psychology, 41, 195-220. http://dx.doi.org/10.1177/0095798414537935.

Vala, J., Lopes, D., & Lima, M. (2008). Black immigrants in Portugal: Luso-tropicalism and prejudice. Journal of Social Issues, 64, 287-302. http://dx.doi.org/10.1111/j.
1540-4560.2008.00562.x.

Valentim, J. P. (2011). Social psychology and colonialism: Luso-tropicalism as a social representation in the context of contemporary Portuguese society. In J. P.
Valentim (Ed.). Societal approaches in social psychology (pp. 180-194). Berne: Peter Lang.

Valentim, J. P., & Heleno, A. M. (forthcoming). Luso-tropicalism as a social representation in Portuguese society: Variations and anchoring. International Journal of

11


http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0300
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0300
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0305
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0305
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0310
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0315
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0315
http://dx.doi.org/10.1348/014466605X27162
http://dx.doi.org/10.1177/0022022104272900
http://dx.doi.org/10.1177/0022022109335557
http://dx.doi.org/10.1177/0022022109335557
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0335
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0340
http://dx.doi.org/10.1037/0022-3514.79.4.602
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0350
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0350
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0355
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0360
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0360
http://dx.doi.org/10.1207/s15327949pac1102_5
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0370
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0375
http://dx.doi.org/10.1111/j.1751-9004.2007.00046.x
http://dx.doi.org/10.1111/j.1751-9004.2007.00046.x
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0390
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0390
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0395
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0400
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0400
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0405
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0405
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0405
http://dx.doi.org/10.1111/ajsp.12153
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0415
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0420
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0420
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0425
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0425
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0430
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0430
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0435
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0435
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0440
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0445
http://dx.doi.org/10.1080/14623528.2012.719374
http://dx.doi.org/10.1093/poq/nfi001
http://dx.doi.org/10.1093/poq/nfi001
http://dx.doi.org/10.1016/j.ijintrel.2011.12.011
http://dx.doi.org/10.1111/j.1559-1816.2011.00799.x
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0470
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0475
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0475
http://dx.doi.org/10.1002/ejsp.449
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0485
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0485
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0490
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0490
http://dx.doi.org/10.1146/annurev-soc-071913-043131
http://dx.doi.org/10.1146/annurev-soc-071913-043131
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0500
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0500
http://dx.doi.org/10.1177/0095798414537935
http://dx.doi.org/10.1111/j.1540-4560.2008.00562.x
http://dx.doi.org/10.1111/j.1540-4560.2008.00562.x
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0515
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0515

M. Bobowik et al. International Journal of Intercultural Relations xxx (XxxX) XXX=XXX

Intercultural Relations.

van Nieuwenhuyse, K., & Valentim, J. P. & (Eds.). (in press). The Colonial Past in History Textbooks — Historical and Social Psychological Perspective. Charlotte, North
Carolina: Information Age Publishing. Book series ‘International Review of History Education’.

Volpato, C., & Licata, L. (2010). Introduction: Collective memories of colonial violence. International Journal of Conflict and Violence, 4, 4-10.

Woods, T. M., Zuniga, R., & David, E. J. R. (2012). A preliminary report on the relationships between historical trauma, collective self-esteem, and mental health
among Alaska native peoples. Journal of Indigenous Research, 1 [Article 1].

Zebel, S., Pennekamp, S. F., van Zomeren, M., Doosje, B., van Kleef, G. A., Vliek, M. L. W., & van der Schalk, J. (2007). Vessels with gold or guilt: Emotional reactions to
family involvement associated with glorious or gloomy aspects of the colonial past. Group Processes & Intergroup Relations, 10, 71-86. http://dx.doi.org/10.1177/
1368430207071342.

12


http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0530
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0535
http://refhub.elsevier.com/S0147-1767(17)30388-7/sbref0535
http://dx.doi.org/10.1177/1368430207071342
http://dx.doi.org/10.1177/1368430207071342

	Introduction to the Special Issue: Colonial past and intercultural relations
	Introduction
	The colonial past and intercultural relations: the state of knowledge
	Collective memories and social representations of the colonial past
	The colonizer’s perspective
	The colonized’ perspective

	Colonial and post-colonial ideologies and prejudice
	The colonial past and group-based emotions
	Colonial past, acculturation, and adjustment of minorities

	Overview of papers in the special issue
	Social representations of the colonial past
	Colonial and post-colonial ideologies and prejudice
	Group-based emotions as a response to the ingroup’s colonial past
	Colonial past, acculturation, and adjustment of the colonized

	Practical implications and thoughts on future research
	References




